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Abstract

This study presents the formulation of the problem, namely: First, What is the Nature
of Fardu in the Book of Safwah al-Tafasir by Muhammad ‘Ali al-Sabtini? Second, What
is the Existence of fardu in the Book of Safwah al-Tafasir by Muhammad ‘Ali al-Sabiin1?
This type of research is qualitative by using descriptive analysis method. The author
specifically uses a tafsir approach that is directly related to the Book of Tafsir Safwah
al-Tafasir by Muhammad ‘Ali al-Sabiini. Data were obtained through library research.
The results of this study indicate that: first, the nature of fardu in the Book of Safwah
al-Tafasir by Muhammad ‘Ali al-Sabini first of all the word o=_% means “to establish”,
“to determine”, “to oblige” or “to require something firmly”, and its derivations are
found in QS al-Baqarah/2:197, al-Qasas/28:85, al-Ahzab/33:38, al-Tahrim/66:2, al-
Nir/24:1, al-Baqarah/2:236-237, al-Nisa’/4:11, al-Nisa’/4:24, al-Taubah/9:60, al-
Nisa’/4:7, al-Nisa/4:118, and al-Bagarah/2:68. Second, the existence of fardu in the
Book of Safwah al-Tafasir by Muhammad ‘Ali al-Sabtni is first seen from the diversity
of meanings, the context of other fardu in terms of worship obligations and obligations
in Muamalah or Social. The implication of this research can be narrated that the
substance of Fardu is the balance of religious obligations and their application in daily
life.

Keywords: Fardu, Safwah al-Tafasir, Muhammad ‘Ali al-Sabiini.
Introduction

The purpose of the Qur’an is to guide human beings in organizing life in order to
obtain happiness in this world and the hereafter. The Qur’an contains good lessons to be
used as a guide in the association between one group of humans, between families and
each other, between students and teachers, between humans and their God.! In addition,

1Eka Safliana, “The Qur'an as a Guide for Human Life,” Journal: Jihafas, no. 2, (2020): 70.
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the Qur’an has three main objectives, namely as a guide to faith and belief, as a guide to
pure morals, and as a guide to sharia and law.2 The Qur’an as the source of Islamic law is
the main basis for taking legal istinbat. Everything that is the subject matter must be based
on this source of law because it is guaranteed to be authentic and also protected from
human intervention. So that purification can strengthen the position of the Qur’an as the
main source of law. Therefore, as the main source, it is appropriate if the Qur’an is
dynamic, true, and absolute. Dynamic in the sense that the Qur’an can be applied
anywhere, anytime, and to anyone. The truth of the Qur’an can be proven by reality or facts
that occur. Finally, the Qur’an is undoubtedly true and will not be challenged.3 In the
history of the development of Islamic law, there are three related terms namely shari’ah,
law and figh. These three terms are sometimes used to indicate one meaning, namely
“Islamic law”, although there are differences between the three.* Etymologically, the word

sharia is derived from the word @«5 which means something that is opened widely to it.
From this, the word shari’ah was formed, which means a source of drinking water. 5

One of the Islamic sciences that is closely related to life is figh, or Islamic law. This
is due to the fact that legal cases have a direct and pertinent relationship with society. The
science of figh has many connections with human life that must be studied because this
science is a benchmark for fulfilling worship obligations, such as prayer, fasting, and hajj. It
is not only a matter of worship, but also figh of muamalah, criminal offenses, conflicts, and
government. The great purpose of the science of figh, which seems to be related to the
purpose of Islam, is to regulate human life to maintain order and law.6

The study of usul figh recognizes the terms wajib and fardu. Some argue that wajib
and fardu are synonymous, but others argue that wajib and fardu have different meanings.
The Hanafis are of the opinion that wajib and fardu have different meanings. According to
them, if the demand on the mukallaf to perform an action is based on the Qur’an and
mutawatir traditions, then the demand is called fardu. On the other hand, if the demand to
perform an action is based on zanni proofs, such as ahadith, it is called wajib. It seems that
the distinction between the terms fardu and wajib according to the Hanafis is based on the
quality of the source and the demand to perform an action.”

2M. Quraish Shihab, Grounding the Qur'an; The Function and Message of Revelation in Public
Life (Bandung: Mizan, 2007), p. 57

3Septi Aji Fitra Jaya, “The Qur'an and Hadith as Sources of Islamic Law,” Indo-Islamic Journal
9, no. 2, (2020): 204.

4Fathul Arifin Toatubun, “The Meaning of Shari'ah, Law, and Figh,” Empirisma 15, no. 1
(2006): 2

SAhmad Ibn Faris ibn' Zakariyya al-Qazwaini al-Razi, Mu'jam Maqayis al-Lugat, Juz 111 (Dar
al-Fikr, 1979), p. 262

6Nurul Sabillah, “Figh,” Indonesian Journal of Educational Research 1, no. 1, (2023): 171.

’Muhammad Muinudinillah Basri, Imron rasyadi, Ushul Figh Sharia Economic Law
(Surakarta: Muhammadiyah University Press, 2020), pp. 33-34
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In Islamic teachings, fardu has a very important position because it is the basis of
religious obligations that must be fulfilled by every individual and society. An
understanding of fardu serves as a foundation for practicing Islamic law, whether in terms
of worship, muamalah, or social responsibility. It is also often the main reference in
determining the level of one’s obligations before Allah, and society. Therefore, studying
and understanding fardu in depth will provide a more structured insight into how these
obligations are understood, applied, and taught in various situations.

The book Safwah al-Tafasir by Muhammad ‘Ali al-Sabiini was chosen as the focus of
the research because it has a number of advantages that make it highly relevant for this
study. First, Muhammad ‘Ali al-Safwah al-Tafasir's Sabuni is a tafsir that presents
summaries and explanations of classical tafsir such as the works of al-Tabari, Ibn Kasir,
and al-Qurtubi. With this method, al-Sabiini provides a comprehensive and structured
picture of the understanding of the Qur’an from various perspectives of previous mufasir.
Second, Muhammad ‘Ali al-Safwah al-Tafasir's has a specialty in simplifying complex
interpretations, clear, more easily understood by various groups, making it suitable for use
in the context of academic and practical studies. al-Sabiini’s approach that focuses on
clarity and contemporary relevance makes it very useful for understanding fardu in
relation to the needs of Muslims today? Third, Muhammad ‘Ali al-Sabuni is a modern
scholar who has a rich outlook towards the challenges of the times, so his tafsir reflects a
balance between the traditional Islamic heritage and contemporary realities. By studying
fardu in this book, we not only see how religious obligations are explained in the Qur’an,
but also how they are relevant in modern life.

In this study, the main aspects that the research focuses on are related to fardu in
Safwah al-Tafasir. First, what is the nature of fardu in the book, namely the basic
understanding of the definition, characteristics, and scope of fardu as explained by al-
Sabiini. Second, what is the existence of fardu in Safwah al-Tafasir.

Through this research, it is hoped that a deeper understanding of fardu in the
Qur’an as interpreted by Muhammad ‘Ali al-Sabiini will be realized. In addition, this study
aims to make an academic contribution by analyzing the relationship between classical
interpretations and their relevance to the needs of today’s Muslims. Thus, this research not
only enriches the treasures of tafsir science, but also offers practical guidance in
understanding religious obligations comprehensively in accordance with Islamic
teachings.

Methodology

This research uses a qualitative approach with a library research method as the
main strategy of data collection. The focus of the research lies on the study of the word
Fardu in the Book of Safwah al-Tafasir by Muhammad Ali al-Sabuni, so that the approaches
of interpretation and linguistics are applied to provide in-depth understanding in terms of
the context of interpretation and language analysis. The method used is descriptive
analysis, which is a research technique that collects data objectively in accordance with the

8Rahmad Sani, “Characteristics of Muhammad 'Ali al-Sabiini's Interpretation in the Book of
Safwah al-Tafasir,” Tajdid: Journal of Islamic Sciences and Ushuluddin 21, no. 1 (2019): 32-43.
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existing reality, then the data is arranged, processed, and analyzed systematically to
produce a comprehensive picture of the issues raised.

In conducting the research, data was collected from two types of sources, namely
primary data and secondary data. Primary data is taken directly from authentic sources,

namely the Qur’an, especially verses containing the word 2, and all its derivative forms,

as well as the Book of Safwah al-Tafasir by Muhammad Ali al-Sabuni which is the main
focus of the study. In addition, there are secondary data sources to enrich the perspective
of analysis and support the validity of the findings. Secondary data include reference
works such as Mu’jam or Dictionary of the Qur’an, such as al-Mu’jam al-Mufahras li Alfaz
al-Quran al-Karim by Muhammad Fuad °Abd. al-Baqi, as well as several Qur’anic
encyclopedia books and references contained in the al-Maktabah al-Syamilah program

(alsLid) 2\.¢:§l\), in addition to Islamic books, scientific papers in the form of journals,

theses, dissertations, and related articles, along with sources of information from the
Internet and other written documents such as the results of previous studies, are also used
as references in this research. This comprehensive approach is expected to produce an in-
depth and comprehensive analysis of the use and meaning of the word fardu in the Islamic
context.

Discussion
1. Biography of Muhammad ‘Ali al-Sabiini

The real name of the author of Safwah al-Tafasir is Muhammad ‘Ali bin Jamil al-
Sabiini Al-Hallabi or commonly referred to as Shaykh Muhammad ‘Ali al-Sabiini. He is one
of the contemporary scholars of tafsir who was born in Aleppo, Syria, in 1347 H/1928 AD.
where he came from a family of learned scholars who loved knowledge.® His father named
Shaykh Muhammad Jamil al-Sabiini is one of the senior scholars in Aleppo.1? His mazhab
was Sunni and his ageedah was Ash’ari. Shaykh Muhammad ‘Ali al-Sabiini was a scholar
and exegete who was renowned for his breadth and depth of knowledge and piety.11

Muhammad ‘Ali al-Sabini is a well-known contemporary mufasir in the field of
Qur’anic interpretation. He is also a professor of Sharia and Dirasah Islamiyah at King
‘Abdul Aziz University in Makkah al-Mukarramah.12

9Beko Hendro Fuad Salim, Abuzar Alghyfari, “Rhetorical Analysis in Tafsir Safwah al-Tafasir
on Surah al- Bayyinah” 5, no. 2 (2024): 513-28.

10Ridho Riyadi Riyadi, “The Interpretation of 'Ali al-Sabiini on the Verses of Zina,” Al-
Mubarak Journal: Journal of Qur'anic and Tafsir Studies 5, no. 2 (2020): 36-60,
https://doi.org/10.47435/al-mubarak.v5i2.475. Al-Mubarak Journal: Journal of Qur'anic and Tafsir
Studies 5, No.2 (2020): 36-60

11Rjyadi, “Ali Al-Sabiini's Interpretation of the Verses of Zina.” Al-Mubarak Journal: Journal of
Qur'anic and Tafsir Studies 5, no.2 (2020): 36-60

12Fuad Salim, Abuzar Alghyfari, “Rhetorical Analysis in Tafsir Safwah al-Tafasir on Surah al-
Bayyinah.” Indonesian Journal of Humanities and Social Sciences 5, no. 2 (2024): 513-528.
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Some sources state that his father was the first person to guide him both in basic
and formal education. Especially regarding Arabic grammar, inheritance and religious
knowledge. Muhammad Ali al-Sabiini since childhood has shown his talent and intellect in
absorbing various religious sciences. This is evidenced by his having memorized the
Qur’an by heart at a very young age. 13

After completing his primary education, Muhammad Ali al-Sabun1 continued his
formal education at the al-Tijariyya madrasa, one of the schools owned by the government.
then he continued his education at the Khasrawiyya Sharia special school in Aleppo. While
studying at Khasrawiyya, he also studied not only Islamic sciences, but also general
subjects. He successfully completed his education and graduated in 1949.14 With a
scholarship from the Syrian Wagqf Department, he continued his education at Al-Azhar
University in Egypt, graduating from the Faculty of Sharia in 1952. Two years later in 1954
at the same university, he obtained a master’s degree in Quda al-syariyyah or shari’ah
justice.

After completing his studies in Egypt, Muhammad Ali al-Sabiini returned to his
hometown and taught high school in Aleppo for eight years, from 1955 to 1962. He then
moved to Saudi Arabia after receiving an offer to teach at two universities in the city of
Mecca, namely the Faculty of Shari’ah at Ummu al-Quro’ University and King Abdul Aziz
University. For approximately 28 years al-Sabuni spent time teaching at the two
universities. Besides being busy in the field of education, he was also active in the world
Muslim league organization and became an advisor to the research council for scientific
studies on the Qur’an and sunnah. 15

Some of Muhammad ‘Ali al-Sabini’s teachers, especially prominent scholars in
Syria, include Shaykh Muhammad Najib Sirajuddin, Shaykh Muhammad Raghib At- Tabakh,
Shaykh Muhammad Najib Khayatah, Shaykh Ahmal Al-Shama, Shaykh Muhammad Said Al-
Idlibi.16

Muhammad Ali al-Sabiini’s works include Ikhtisar Tafsir Ibn Kasir, Rawa" al-Bayan
Fi Tafsir Ayat al-Ahkam, al-Tibyan F1 ‘Ulim Al-Qur’an, Al-Nubuwwah wa al-Anbiy3
Qabasun min Nir Al-Qur’an, Maust’ah al-Figh al-Shar’i al-Muyassar, al-Tafsir al-Wadih al-
Muyassar, I'jaz al-Bayan fi Suwar’ Al-Qur’an, Maugqifu al-Syariah al-Gharra min al-Nikahi al-
Mut’ah, Aqidah Ahlu al-Sunnah fi Mizani al-Syar’i, Tafsir Tabari, Fathu al-Rahman bi Kasyfi
ma Yatalabbasu f1 Al-Qur’an, Syubuhat wa Abati al-Haula ‘Adad Zaujah al-Rasil.

13Riyadi, “Ali Ash-Shabuni's Interpretation of the Verses of Zina.” Al-Mubarak Journal:
Journal of Qur'anic and Tafsir Studies 5, no. 2 (t.th): 36-60.

14Fuad Salim, Abuzar Alghyfari, “Rhetorical Analysis in Tafsir Safwah al-Tafasir on Surah al-
Bayyinah.”

15Fuad Salim, Abuzar Alghyfari. Indonesian Journal of Humanities and Social Sciences 5. 2
(2024): 513-528

16 Muhammad Addien Nastiar, “Elements of Balaghah in Surah Al-Qari' Ah (A Study of
Shafwah Al-Tafasir),” Journal of Religious Sciences 24,1 (2023): 1-19.
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2. Kitab Safwah al-Tafasir

Muhammad ‘Ali al-Sabiini named his book Kitab Safwah al-Tafasir because it
collects the core explanations of the major books of tafsir in a detailed, concise, structured,
and transparent manner so that Muslims can benefit from it, which explains the straightest
path and the right way.17

The book of Safwah al-Tafasir is driven by the author’s aspiration to continue the
tradition of previous scholars, which is to document their knowledge in a simple and
concise form so that it can attract the attention of a wider audience. 18

The method of interpretation used in Safwah al-Tafasir is the tahlili method.

Etymologically (al-lughah), the word Tahlili comes from the Arabic root M<— U£— {1~

hallala-yuhallilu-tahlilan, which means analyzing or elaborating. In English, this term can
be translated as to analyze or detailing. This is the definition in terms of language. M.
Quraish Shihab defines the Tahlili Interpretation Method as a method of interpretation
that aims to explain the contents of the verses of the Qur’an from various points of view,
while still paying attention to the order of the verses as written in the mushaf.1?

The book of Safwah al-Tafasir uses the main approach in its interpretation, namely
bi al-ma’tsur because it uses sources such as verses of the Qur’an, traditions of the Nabi
Muhammad saw, as well as the words of the companions and tabi’in.20

The style of interpretation in the Book of Safwah al-Tafasir is adab al-ijtima’i. The
adab al-ijtima’l style is a style of interpretation that focuses on social cultural literature. 21
This style emphasizes the explanation of the verses of the Qur’an by paying attention to the
accuracy of lexical and redactional aspects. This interpretation also arranges the content of
the verse in a beautiful editorial, emphasizes the main purpose of the revelation of the
verse, and relates it to the natural laws that apply in people’s lives. In his interpretation,
al-Sabiuini relates the explanation of each verse to the order of society. He often draws
lessons from the verses discussed and relates them to the context of today’s society, as well
as world development. This approach is also capable of providing enlightenment and
intellectual stimulation.22

7M. Syarif Adi Pramana Interpretation of QS al- Baqarah and QS Ali Imran, Journal of
Religious Moderation “Al-Wasatiyyah The Chosen Ummah by Muhammad Ali al-Sabiini” 3, no. 1
(2024): 24-48.

18Slamet Ariyanto and Imam Makruf, “Management of Teachers' Spiritual Competence in the
Perspective of Qur'an: A Study of Surah Taha Verses 9-47 in the Perspective of Muhammad Ali al-
Sabtuini,” Fokus: Journal of Islamic Studies of Society 8 (2023): 152-162

1“Muhammad Hasan Ali and Muhamad Igbal Mustofa, “Tafsir in Terms of Method: Tafsir
Tahlili Method,” Journal of Faith and Spirituality 3, no. 4 (2024): 667-74.

20Ziauddin Bahar, Safwah al-Tafasir by Muhammad Ali al-Sabiini (A Methodological Study),
Thesis (Makassar: 2017), p. 93.

21Abdurrahman Rusli Tanjung, “Analysis of the Style of Tafsir Al-Adaby Al- Ijtima'i,”
Analytica Islamica 3, no. 1 (2014): 162-77.

22 Bahar, Safwa Al-Tafasir by Muhammad Ali Al-Sabuni (A Methodological Study), Thesis. p. 95
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The stages used by Muhammad ‘Ali al-Sabiini in interpreting the Qur’an through
the Book of Safwah al-Tafasir involve systematic and methodical steps to produce a
scientific, clear, and easy-to-understand interpretation. The stages are Muhammad ‘Ali al-
Sabini begins with a brief explanation of the surah and explains its main objectives,
munasabah verses, language explanations, asbab al-nuzil, interpreting and analyzing
verses, then concluding lessons and guidance that can be taken from these verses.

3. Definition of Fardu
Etymologically, the word fardu (> ,?) is composed of the words 22 > — , — &

which means to show a change or effect on something due to a scratch or otherwise. So

the word fardu means a scratch or hole in something. For example, 42»:-«;\ C‘:a:pj; (I put a
scratch on the wood). 3@,9 q}ﬂ e 3 }L\j and the scratch on the arrow where the string
is is called fardu.23 According to Ragib al-Asfahani, the meaning of the word fardu (_~> ) is
to cut something hard and affect it, such as 444! >3 (cutting iron), -bji\ 2 (breaking
the forearm) or _~s&/l > (breaking the bow). 2|4\ or 2,4 means something used to
cut iron. The word >, can be interpreted with the same meaning as the word %Y/
which is obligatory or must. However, usually <%/ is said to indicate something that has

already happened and is fixed. Whereas u'a,fﬂ\ is usually said to mean giving a decision on

something.24

The word _» 2 usually means an obligation. The rules and regulations made by God

must be followed in all actions. A person will be praised if he follows these rules. On the
contrary, he will be censured if he ignores them.

4. The Word Fardu and Its Derivations in the Qur’an

The term fardu is mentioned 13 times in the Qur’an. In general, there are five forms
of expression, namely:2> the word fardu in the form of fi’'il madi has various meanings

according to the context of the verse. The word C,a,e means to establish, as in QS al-

Bagarah/2:197. The same word also means obliging, as in al-Qasas/28:85, and permitting,

23Ahmad Ibn Faris Ibn' Zakariyya al-Qazwaini al-Razi, Mujam Maqayis al-Lugat (Dar al-Fikr,
Juz 4,1979), p. 488.

24Abu al-Qasim al-Husain Ibn Muhammad al-Ma'ruf bi al-Ragib Al-Asfahani, Al-Mufradat Fi
Garib Al-Qur'an (Beirut: Dar al-Qalam, 1412), p. 530.

25 Muhammad Fu'ad Abdul Baqi, Al-Mujam Al-Mufahras Li Alfaz Al-Qur'an Al-Karim
(Indonesia: Maktabah Dahlan, n.d.), pp. 653-654
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as in al-Ahzab/33:38. Moreover, in QS al-Tahrim/66:2, this word means to prescribe.

Another form of this word, \.@:@3 means to obligate, as in QS al-Nir/24:1. As for (i-}:p};, it

has the meaning of determining, as mentioned in QS al-Baqarah/2:237. Meanwhile, L;pj.;

means obligation, as found in QS al-Ahzab/33:50.
In fi'il mudari’ \j.f.a,a-’ means to determine, as found in QS al-Baqgarah/2:236.

Meanwhile, in masdar form, the word if,a.: ,9 has several different meanings according to the
context. In QS al-Bagarah/2:236 and QS al-Bagarah/2:237, this word means dowry. In QS
al-Nisa’'/4:11, the word géa.:} is used with the meaning of decree, while in QS al-Nisa’'/4:24

and QS al-Taubah/9:60, this word means obligation.

The word \:aj}zf’ in the form of isim maf’ul means determined, as found in QS al-

Nisa’'/4:7 and QS al-Nisa’/4:118. Meanwhile, in the form of isim fa’il, the word 3@\3 means
old, as mentioned in QS al-Bagarah/2:68.

The explanation of terms that are similar to 22 is first S The word <=5 is a

past tense verb/fi’il madi, while its fi’il mudari form (a verb indicating present or future) is

=S /yaktubu, and its masdar is 4tS | &US. The word S and other words derived

from it are mentioned 319 times in the Qur'an. The forms —tS and =5 are mentioned

261 times in the Qur’an. 26

According to al-Asfahani, the word is derived from al-Katbu (uf:ﬁ\), which means

“to connect tanned leather by sewing it into a water container”. The more popular meaning
of the word is ‘to join letters together by writing’. So the set of letters with other letters is

called the word al-lafz (122U)).

The word ;.)L:Q\ is a masdar form, meaning “that which is written” ;,)L:Q\ was

originally the name of a sheet/sahifah and the writing on it as in QS al-An’am/6: 7 which
reads,

-~ o

B VTS O Jﬂfw”‘Jwﬁwbéyﬂ»bw%ﬁétﬁ&l&Ufﬁj

26 M. Quraish Shihab, Encyclopedia of the Qur'an : A Study of Vocabulary (Jakarta: Lentera
Hati, 2007). pp.433-434
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Translation:

Had We sent down to you (Prophet Muhammad) a book (written) on paper so that
they could touch it with their hands, the disbelievers would have said, “This is
nothing but apparent magic.2”

The word 2% means to separate (resolve) a matter by word or deed. Ibn Manziir
explained that according to the scholars of the Hijaz, Ls»,bLZJ\ means the one who decides on

various issues that become his determination. Al-Azhari said that ¢L24l according to the

language is used in accordance with the form of the context of the sentence to which it
refers to the meaning of deciding something by completing it. Any action that has been
ruled upon, completed, ended, closed, carried out, obligated, notified, executed, or that has
passed means that he has ruled upon it. A number of laws both vertical and horizontal as a
whole by including between His commands and prohibitions. For example, the command
to worship Allah, and the prohibition of associating partners with Him, doing good to
parents, doing good to yatim children and the prohibition of eating their wealth.28

5. The Nature of Fardu in Safwah al-Tafasir by Muhammad ‘Ali al-Sabiini

This section will focus on the nature of fardu in the view of Muhammad Ali al-
Sabiini through his work entitled Safwah al-Tafasir. This study aims to explore how al-
Sabiini explains and provides an understanding of fardu.

a. QS al-Baqarah/2:197
Allah Subhanahu wa Ta’ala says in the surah:

2 4 5 7 e st I 4 N6 6 00 o o % ”la}oé,gﬁ..’.,//
< \QJ\*’fyﬁdﬁ‘f‘"yﬁmeG’uo%ﬁfﬂw C,.A)lxﬁj.é_w\é.x

S L 03805 s o 6335 Al alsl e o B ug

Translation:

(The season of) the Hajj (takes place in) the months that have been understood.
Whoever performs the Hajj during those months, do not make rafaith, commit sin,
and quarrel during the Hajj. All the good that you do (surely) Allah knows it. Be
armed, for indeed the best provision is piety. Fear Me, O people of sound mind.2?

27 https://quran.kemenag.go.id/quran/per-ayat/surah/6?from=7&to=7
28 Jabbar, Encyclopedia of Qur'anic Meanings. p.612
29 https://quran.kemenag.go.id/quran/per-ayat/surah/2?from=197&to=197
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In this verse, al-Sabuni clarifies that whoever has made up his mind to perform Hajj
by entering ihram and making Talbiyyah, “Then he should not make rafats, commit
immorality, and argue during the period of performing Hajj,” then they should not
approach and have fun with their wives. This is a prohibition from Allah, so it is obligatory
for him to give up his desires, to give up immorality, and to quarrel and argue unkindly
with his fellow pilgrims.3°

In this verse, Allah uses the word ;,a,% which means to establish.
b. QS al-Qasas/28:85

Allah, the Almighty, says:

RN e RS Ry NN AR IR SR S V]

Translation:

Surely (Allah) who obliges you (Prophet Muhammad to convey and hold fast to)
the Qur'an will indeed return you to the place of return. Say (Prophet Muhammad),
“My Lord knows best who is guided and who is in manifest error.”3!

In this verse, Muhammad ‘Ali al-Sabuni interprets the word uaji to describe the

obligation given by Allah to the Prophet Muhammad to receive, practice, and convey the
Qur’anic revelation to mankind. This shows that the Qur’anic revelation is an order that

must be obeyed without any doubts or exceptions.32 In this verse, Allah uses the word &p};

which means to obligate.

c. QSal-Ahzab/33:38

Allah Subhanahu wa Ta’ala says:

OGS o @;wsdw“‘ Jm\&;u;é&%ﬁ\d&a@u
b3 136

Translation:

The Prophet had no objection to what Allah had decreed for him. (Allah has

30Muhammad Ali al-Sabiini, Safwah al-Tafdsir, Volume I (Qahirah: Dar al-Sabiini), 1998). p.
115.

31https://quran.kemenag.go.id/quran/per-ayat/surah/28?from=85&to=85

32M.Quraish Shihab, Tafsir Al-Mishbah, Pesan, Kesan, dan Keserasian Al-Qur'an (Jakarta:
Lentera Hati, 2002). Vol. X, p. 418.
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ordained such) as a sunnah of Allah in the previous (prophets). The decree of God
is a decree that must apply.33

In the interpretation of Muhammad ‘Ali al-Sabiini, [f}; a special permission to the

Prophet. This depicts an absolute decree from God that the Prophet Muhammad must

follow without any doubt or rejection.34 In this verse, Allah uses the word u”}; which

means permitting.

d. QS al-Tahrim/66:2

Allah Subhanahu wa Ta’ala says:

“/1“/\ °/2U\3;_<;\:2’\4J,4 ";35@

- “

Translation:

Indeed, Allah has prescribed for you exemption from your oaths. Allah is your
protector and He is All-Knowing and All-Wise.35

Muhammad ‘Ali al-SabiinT’s interpretation in the context of QS al-Tahrim the word

_° means the establishment of a definite Sharr’ah law in the form of an oath exemption

order . V‘Q b 2, here means that Allah has prescribed and established a law that is a

solution to break the oath. This refers to the expiation (ransom of an oath).36
In this verse, Allah uses the word Upfe which means to prescribe.
e. QSal-Nar/24:1

Allah swt.:
2 os&hn G208 1y LT e A Ve A L R
OS5 (..il.d C ;;,ql\ e Usls Loy il oj5l

Translation:

(This is) the Strah which We have sent down, and We have made it obligatory, and
We have revealed in it clear verses that you may learn.3”

33 https://quran.kemenag.go.id/quran/per-ayat/surah/33?from=38&to=38
34 Al-Sabuni, Safwah Al-Tafasir., Volume 2, p.485

35 Https://Qur'an.Kemenag.Go.ld/.

36 Al-Sabuni, Safwah al-Tafasir Volume 3, pp. 384.

37 https://quran.kemenag.go.id/quran/per-ayat/surah/24?from=1&to=1
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The word Wl.> emphasizes that the laws in surah al-Nar are obligatory for

Muslims to implement, especially those related to social norms, ethics, and family laws.38

In this verse, Allah uses the word Lé_lup}; which means to obligate.

f. QS al-Bagarah/2:236-237

Allah swt:

w\&&wj S TR (R TN u/wsrﬂbus@bc\#y
u\.w«.;r.ﬁ\ul.& J;uuuu RE juij\ ;sl-‘ﬁ 8)J5

Si\\

Translation:

There is no sin on you (not to pay the dowry) if you divorce your wives whom you
have not touched or determined the dowry. Give them mut’ah,) for the rich
according to their means and for the poor according to their means, as a gift in an
appropriate manner and a provision for those who do good.3?

0% P s 4o, 7 /},o.fﬁ/.gf a3 o%°, 1 %% g o4 7R 7 0% o ;,;Ufi"@’ o
)

“’513‘5“ ity ke e L 5 O KD 8 g o i

8O

e
Translation:

If you divorce them before you have touched them and you have fixed the mahr,
then pay half of what you have fixed, unless they or the marriage authority
(husband or guardian) release them). Your release is closer to piety. Do not forget
the good between you. Verily, Allah is All-Seeing of what you do.*0

°

The word V‘i‘”f; in the interpretation of Muhammad ‘Ali al-Sabuni is the

determination of the dowry which is a valid obligation in the marriage contract.*! In this

verse, Allah uses the word ("i‘@/; which means determining the dowry.

38 Al-Sabiini, Safwah al-Tafasir Volume 2. p.298.
39 https://quran.kemenag.go.id/quran/per-ayat/surah/2?from=236&to=236
40 https://quran.kemenag.go.id/quran/per-ayat/surah/2?from=237&to=237
41 Al-Sabuni, Safwah Al-Tafasir, Volume 1. p.136.
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g. QS al-Ahzab/33:50

Allah swt:

ke 4l 4G Gl G oot &L 5@;}\&\@\&55}1&3&;@"\5\&3@@
s Eoaf O cpbl allg Elas & u:;\cxbW3J\>w3MWjJi;
5 3 el W55 L e 16 }U\oyu.a_)b!wuwm&dumos&u

L;j;-“’}.a.caU\u Cfcﬂﬁaﬁm AR
Translation:

O Prophet (Muhammad) indeed We have made lawful for you your wives whom
you have given in marriage and the slaves you own from what you have gained in
battle which Allah bestows upon you and (likewise) the daughters of your father’s
brothers, the daughters of your father’s sisters, the daughters of your mother’s
brothers, the daughters of your mother’s sisters who migrated with you, and the
believing women who surrendered themselves to the Prophet if he wished to
marry them as a specialty for you, not for other believers. Indeed, We have known
what We have enjoined upon them concerning their wives and the slaves they own
so that it will not be a hardship for you. Allah is forgiving and merciful.42

According to Muhammad ‘Ali al-Sabiini, the phrase V‘G"'L; L.z L refers to the

general obligations that Allah has set for Muslims regarding marriage.*3 In this verse, Allah

uses the word L;,a}; which means to obligate.
h. QSal-Nisa’'/4:11
Allah swt:

Al 240 °”\dy;w‘;du S Ts e S 2N o v,<.,;y
255100 154 08y B G il ki s 280 655 M\\@i&\f SN

o G e e meww‘uww*‘dd‘fdu ELB 256 4t g 15
e wte 08 A B ot A s 280 3 281 G Y 8 40
Translation:

Allah has prescribed for you (the division of inheritance for) your children, (i.e.)
the share of a son is equal to the share of two daughters.146) If the children are all
daughters and there are more than two of them, their share is two-thirds of the

42 https://quran.kemenag.go.id/quran/per-ayat/surah/33?from=50&to=50
43 Al-Sabuni, Safwah Al-Tafasir. Volume 11, p.488
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property left behind. If she (the daughter) is only one, she gets half (of the property
left). For the parents, a share of one-sixth each of the property left behind, if he (the
deceased) has children. If he (the deceased) has no children and he is inherited by
his parents (only), his mother gets a third. If he (the deceased) has several
brothers, his mother gets a sixth. (The inheritance is divided) after (fulfilling) the
will he made or (and paying off) his debts. (As for your parents and your children,
you do not know which of them will benefit you more; this is the decree of Allah.
Verily, Allah is the All-Knowing, the All-Wise.#4

The word “423 ” in QS al-Nisa’'/4:11 indicates that the distribution of inheritance

is an obligation determined by Allah swt.#5 In this verse, Allah uses the word A J; which

means decree.

QS al-Nisa’/4:24

Allah swt:

5 2805 5T G 2T 72 v&mw;ﬂ{v& G ESh G L e & ety

Rl gy Lo Al A B o (AR S Ginind 2 i 05

4 20t

s ke O A ) E\Ib}/ﬁ\ X5 e o B L

Translation:

(It is also forbidden for you to marry) married women, except for female slaves
(prisoners of war) whom you own152) as Allah has decreed for you. It is also
forbidden for you to marry married women, except for female slaves (prisoners of
war) whom you own152) as Allah has decreed over you. For the pleasure you have
derived from them, give them their dowry as an obligation. There is no sin on you
in regard to what you mutually agree upon after determining the obligation. Verily,
Allah is the All-Knowing, the All-Wise.*6

The word “&2 Js emphasizes that the dowry is a shar’i obligation that must be

fulfilled by the husband as a form of responsibility and respect for the wife’s rights.4” In

this verse, Allah uses the word &2 ,9 which means the determination of the obligation.

180

44 Https://Qur'an.Kemenag.Go.ld/.
45 Al-Sabuni, Safwah Al-Tafasir. Volume I, p. 241.
46 Https://Qur'an.Kemenag.Go.ld/.
47 Al-Sabuni, Safwah Al-Tafasir. Volume I, p. 247.
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j- QS al-Taubah/9:60

Allah swt:

Bt 5 Gty B a5 a3l adlitlls e sy sy (A Esaal ()
e UL RN P
Translation:

Indeed, the zakat is only for the poor, the amil zakat, those who are softened
(converts), for (freeing) the slaves, for (freeing) the debtors, for the way of Allah
and for those who are on a journey (who need help), as an obligation from Allah.
Allah is All-Knowing, All-Wise.#8

In the context of QS al-Taubah (9:60) , this word is used to emphasize that the
distribution of zakat to the eight groups mentioned is a shar’i decree that must be

fulfilled.#° In this verse, Allah uses the word 3.2} J& which means obligation.
k. QS al-Nisa’/4:7

Allah swt:

Translation:

For men there is a right of inheritance from their parents and relatives, and
for women there is a right of inheritance from their parents and relatives,
whether little or much, according to their prescribed portions.>°

ijj.efe Lma.: which means the share determined by God by His just law and His

clear Book. This sentence shows that everyone has a share of inheritance that has been
determined by God and cannot be changed, following His just laws and the provisions in

the Holy Book.5! In this verse, Allah uses the word Ljoj}zf» which means a predetermined

share.

48 Https://Qur'an.Kemenag.Go.ld/.
49 Al-Sabuni, Safwah Al-Tafasir. Volume I, p.505
50 Https://Qur'an.Kemenag.Go.ld/.
51 Al-Sabuni, Safwah Al-Tafasir. Volume I, p.238
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l. QSal-Nisa’ /4:118

Allah swt:
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Translation:

Allah cursed him. He (Satan) said, “I will indeed take a certain share from Your
servants.s2

The word Libj}:ife is derived from the root _> 2, which implies the determination or

giving of a certain portion. . In this verse, the term refers to the part of man that is the
target of Satan’s temptation.53 In this verse, Allah uses the word L/,a}}efa which means a
predetermined portion.

m. QS al-Bagarah/2:68

Allah Subhanahu wa Ta’ala says:

S5 5 B3 5SS V5 e,B Y 58 W) 3k ) 06 e G d i 85 J B30 16
O3E L 1glast
Translation:

They said, “Supplicate to your Lord for us that He may explain to us about it (the
cow).” He (Moses) replied, “He (Allah) says that the cow is neither old nor young,
(but) midway between. So, do what you are told.”>*

In this verse, Allah uses the word ‘Jpjb which means old.

6. The Existence of Fardu in the Book of Safwah al-Tafasir by Muhammad ‘Ali al-
Sabiini
a. Diversity of meaning

1) Meaning of obligation
The word 2,2 coupled with the word #..> means ‘obligation, as in QS al-

Taubah/9: 60. The word >, is coupled with the word _Jl¢, for example in QS al-Ahzab/33:
50.

52 Https://Qur'an.Kemenag.Go.ld/.
53 Al-Sabuni, Safwah Al-Tafasir. Volume I, p. 281
54 Https://Qur'an.Kemenag.Go.ld/.
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2) Meaning decree

When the word =, is combined with the word (2, Ali al-Sabuni gives it the
meaning of decree. The word 2,2 when combined with the word J shows that it belongs

to the word _2,* which means the decree set by humans in QS al-Baqarah/2:236 and 237
and the decree set by Allah as in QS al-Ahzab/33:38, QS al-Tahrim/66:2.

b. Usage and Context

1) Fardu as an Obligation in Worship

In QS al-Bagarah/2:197, Fardu is used to indicate the stipulation of intention in the
performance of Hajj. This verse stipulates certain prohibitions for those who have made
the intention to perform Hajj, such as not to commit rafats (profanity), wickedness, or
quarreling.

2) Fardu as Obligation in Muamalah or Social

In QS al-Bagarah/2: 236-237 , the word fardu refers to the obligation to give dowry
to the wife in marriage. This verse deals with the situation of divorce before conjugal
relations take place and the obligation to pay half of the stipulated dowry . In QS al-Nisa’/4:
11 This verse discusses the law of inheritance by using the word fardu to indicate the
provisions for the division of property stipulated by Allah . In QS al-Taubah/9: 60 , this
verse mentions the distribution of zakat as faridah min Allah (an obligation from Allah).
Zakat is given to eight groups (fakir, miskin, amil, mualaf, rigab, garimin, sabilillah, and
ibnu sabil) as a form of social responsibility in Islam.

Conclusion

The essence of al-fard in the book Safwah al-Tafasir by Muhammad ‘Ali al-Sabini,
with its various derivations, means to establish, oblige, permit, prescribe, require, and
decree. The existence of al-fard in the book Safwah al-Tafasir by Muhammad ‘Ali al-Sabiini

is first seen from the diversity of meanings, meaning obligation, where the word 2> is
combined with the word 4..», meaning ‘obligation, and meaning determination. The

word >, when combined with the word “in,” Ali al-Sabuni provides the meaning of

“decree/establishment.” Muhammad ‘Ali al-Sabini in his book Safwah al-Tafasir provides a
comprehensive explanation regarding its usage and context. First, in terms of the
obligation of worship, such as in QS al-Baqarah/2: 197 regarding the spiritual obligations
that must be adhered to by pilgrims. Second, obligations in Muamalah, such as in QS al-
Bagarah/2: 236-237 regarding the obligation to provide a dowry to one’s wife in marriage.
The provisions for the distribution of wealth established by Allah in QS al-Nisa’/4: 11.
Third, the context of social obligations in QS al-Taubah/9: 60. The urgency of al-fard in

Submitted: Feb. 14, 2025 Accepted: .Feb. 24, 2025 Published: .June 18, 2025
183



(Sutriawal, at al) Fardu in Kitab Safwah al-Tafasir...
Vol. 2, No. 2 (2025), pp. 167-185.

the book Safwah al-Tafasir by Muhammad ‘Ali al-Sabiini regarding the dynamics in Islam
explained by Muhammad ‘Ali al-Sabiini in Safwah al-Tafasir has a profound urgency in
explaining the obligations of Muslims, both individually and collectively. For example, the
performance of the Hajj pilgrimage reflects a full commitment to the rules and prohibitions
established by Allah. The distribution of zakat to eight groups, as explained in QS al-
Taubah/9:60, is not merely a religious rule, but a tangible manifestation.
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